
 In a similar vein, readers of Barker's collection who are
 more interested in morality beyond Melanesia (as the title
 indicates) could be disappointed. Barker's introduction is a

 wonderful overview of the anthropological literature on moral
 ity as well as the overarching theoretical perspective that spans
 all of the chapters. The book's theoretical orientation, Barker
 writes, has more of an Aristotelian emphasis on agency in
 moral practice than a Durkheimian analysis of collective expe
 rience in moral systems. However, the chapters themselves
 are uneven in the degree to which they reference material
 from other ethnographic and theoretical contexts, and the
 "beyond" Melanesia aspect of this volume remains largely for
 the reader to infer from the Papua New Guinea ethnographic
 material, rather than find in a sustained engagement with
 other anthropologists writing on morality besides Burridge.
 Though, to be sure, Burridge's work does provide ample room
 for dialogue and the way that the individual authors take up
 his thinking is very intellectually satisfying.

 Eriksen's book is spectacularly well-grounded in her
 knowledge of contemporary ethnography and historical details
 of the lives of people from North Ambrym, the nation of Van
 uatu and relevant parts of Melanesia. Similarly, all of the
 authors in Barker's book place great emphasis on rooting their
 analysis of Papua New Guinea in ethnographic contexts.
 Although I think these books will appeal to scholars of the
 Pacific Islands most of all, I would also wholeheartedly rec
 ommend them to any anthropologist interested in the cen
 trality of moral agency in social change and historical
 processes, particularly in those parts of the world where Chris
 tianity is associated with modernity.

 Adolphe Rahamefy, Sectes et Crises Religieuses a Mada
 gascar, Paris: Editions Karthala, 2007,183 pages.

 Recenseure : Genese Marie Sodikoff
 Rutgers University

 Dans son etude Sectes et Crises Religieuses a Madagascar,
 Adolph Rahamefy delimite Tinfluence mutuelle du christia
 nisme et de la religion traditionnelle malgache, connue comme
 le ? culte des ancetres ? mais ici appelee ? razanisme ? (du
 terme malgache razana, ancetre). Eusage du neologisme raza
 nisme permet d'eviter un biais evolutionniste qui denigre la
 complexity de la religion traditionnelle par rapport au chris
 tianisme. Rahamefy presente deux problemes lies a la conven
 tion d'opposer le christianisme et le razanisme comme etant des
 orientations religieuses distinctes. Tout d'abord, Topposition est
 simplement heuristique, mais suggere une correspondance a
 la realite sociale. Pourtant, Madagascar possede un paysage
 religieux tres syncretique. En fonction de Tappartenance eth
 nique et de la situation geographique, les Malgaches ont assi
 mile les croyances et les pratiques chretiennes a des degres
 divers. Certains les ont rejetees purement et simplement. En

 revanche, dans les hauts plateaux, territoires des Merina et
 des Betsileo, le christianisme a ete fermement etabli. Le
 deuxieme probleme d'opposer le christianisme et le razanisme
 fournit la base de l'analyse ethnohistorique de la transforma
 tion religieuse. Rahamefy affirme qu'aucun des deux systemes
 de croyances n'est constant et unifie. A Madagascar, les deux
 ont evolue a cause de luttes internes et politiques. Rahamefy
 decrit ainsi la contestation interne aux deux systemes religieux,
 en mettant l'accent sur le XIXe siecle, lorsque les catholiques
 frangais et les missionnaires protestants britanniques ont riva
 lise les uns avec les autres pour capturer les coeurs et les ames
 de razanistes malgaches, jusqu'au present. II reussit a mon
 trer le processus de la transformation religieuse en choisissant
 des moments historiques ou les chefs populaires, les autorites
 etrangeres, ou les souverains royaux negocient leurs croyances
 razanistes ou chretiennes. Par exemple, il raconte l'histoire de
 Rainitsiandavana, un gardien des sampy, les fetiches (palla
 diums) de l'Etat Merina que les missionnaires Chretiens ont,
 de maniere pejorative, appele ? les idoles ? et qu'ils ont cher
 che a expulser. Les sampy royaux etaient consultes avant la
 tenue d'evenements importants pour le royaume, et le gardien
 charge de les proteger possedait un statut special. Neanmoins,
 Rainitsiandavana, apres la mort de son epouse, avait embrasse
 la foi chretienne en 1833 en maintenant son role comme gardien

 des sampy. Apres sa conversion, il essaya un jour de precher
 TEvangile parmi les Malgaches et fut tourne en derision. Intre
 pide, il parla aux gens de l'arrivee des ? fantomes des boeufs ?,
 croyance selon laquelle le betail pourrait etre ressuscite apres
 la mort sous la forme d'esprits. Son interpretation de la
 croyance au sujet des fantomes des zebus a suggere la possi
 bilite de la resurrection des morts (humains), pretant creance,
 de ce fait, a l'histoire de la renaissance du Christ. Rahamefy
 avance ainsi le fait que Rainitsiandava fut le premier a inven
 ter une forme de syncretisme chretien-razaniste.

 A partir de journaux de missionnaires, sources historiques
 secondaires, et d'ethnographies de rites funeraires, Rahamefy
 met en lumiere les rencontres entre les Chretiens et les tradi

 tionalistes et analyse les decisions pragmatiques ou opportu
 nistes prises pour se proteger soi-meme ou par interet poli
 tique. La premiere section du livre presente une vaste
 ethnologie du razanisme a Madagascar. Elle decrit Tampleur
 et la diversite de croyances qui definissent la religion tradi
 tionnelle, y compris les rites funeraires tels que le famadi
 hana. Ce rituel d'exhumation des squelettes d'ancetres, appele
 ? le retournement des Ancetres ?, est devenu un important

 marqueur de Tidentite culturelle malgache a l'exterieur. Pour
 tant, le famadihana, ainsi que les offrandes aux ancetres, ne
 constituent qu'une petite partie des croyances spirituelles mal
 gaches. Les divers Malgaches croient aussi au pouvoir des
 ancetres d'affecter les affaires quotidiennes de la vie, aux
 esprits non ancestraux et aux palladiums royaux, a un dieu
 (zanahary) et au phenomene du tromba, quand un individu
 entre dans une relation avec un parent ou un'souverain mort
 qui possede l'individu periodiquement, cette possession pou
 vant egalement etre induite par une pratique rituelle.

 258 / Book Reviews / Comptes rendus Anthropologica 51 (2009)

T



 Apres son examen des manifestations heterogenes de
 razanisme, Rahamefy porte son attention sur les premieres
 tentatives des Chretiens europeens de convertir les Malgaches
 au christianisme en comparant ce dernier avec la religion tra
 ditionnelle. Catholiques et protestants se sont interesses au
 concept de dieu malgache (Zanahary), le voyant comme faci
 lement transformable en concept de Dieu chretien. Eauteur
 note egalement les limites de la traduction religieuse, comme
 l'idee du peche originel, qui a resiste a la ? logique du raza
 nisme ?. Les details de ce type montrent le processus de syn
 cretisme, ou la maniere dont le pouvoir (comme le pouvoir des
 pretres, des pasteurs, ou des guerisseurs traditionnels) a effec
 tue le melange des cosmologies malgaches et occidentales.

 Eetude de Rahamefy est tres importante pour sa concision
 et sa perspective comparative de la politique des missions, du
 colonialisme, de la transformation religieuse des le XIXe siecle
 jusqu'a nos jours. Eauteur note que Temergence de nouvelles
 .sectes chretiennes reflete une tradition syncretique de longue
 date dans la mesure ou, aujourd'hui, un grand nombre de diri
 geants de sectes ont eu auparavant des vies de guerisseurs
 traditionnels. Pour les chercheurs de Madagascar qui veulent
 comprendre l'histoire tendue et souvent violente des missions
 chretiennes au sein du royaume merina et pendant TEtat colo
 nial frangais, Rahamefy peint des sources secondaires pour
 offrir une analyse perspicace. Les historiens et les anthropo
 logues de la religion beneficieront egalement des connaissances
 portant sur les processus de Tenculturation religieuse et sur
 la resistance a Timperialisme religieux de Toccident. Enfin, le
 livre peut etre lu aussi dans un cadre contemporain de la poli
 tique de l'identite. II met en evidence les moments ou les sujets,
 membres inferieurs des hierarchies locales, recourent a la
 force surnaturelle du razanisme pour exprimer des positions
 politiques qu'ils n'osent pas exprimer a haute voix. En tant
 que pratique politique consciente, le razanisme devient un
 moyen de s'autodeterminer culturellement.

 John Barker, Ancestral Lines: The Maisin of Papua New
 Guinea and the Fate of the Rainforest, Toronto: UTP Higher
 Education, 2007, 229 pages.

 Reviewer: Sandra Bamford
 University of Toronto Scarborough College

 John Barker's work, Ancestral Lines: The Maisin of Papua
 New Guinea and the Fate of the Rainforest, represents a wel
 come addition to anthropological literature on several fronts.
 Based on over 25 years of ethnographic research, the book
 deals with the cultural and historic experiences of the Maisin
 peoples?an indigenous group inhabiting mainland Papua New
 Guinea. Using the production of tapa cloth as a metaphor for
 understanding broader cultural processes, Barker provides a
 rich account that elucidates why the Maisin came to reject
 commercial logging on their land, notwithstanding their intense

 desire to participate in the growing cash economy of their
 country. Although their decision might be taken, at first glance,
 as evidence of the "conservatism" of indigenous cultures,
 Barker shows that it is but one event in a series of ongoing
 negotiations wherein the Maisin participate in the broader
 world order, but do so on their own terms. In its approach to
 social change, Ancestral Lines complicates any hard and fast
 distinction between tradition and modernity, cultural change
 and continuity, and resistance versus acquiescence to the forces
 of globalization.

 Although Ancestral Lines is first and foremost a detailed
 portrait of Maisin social life, it is intended as more than a stan
 dard ethnographic account. Barker explains that the book was
 written with the intention of serving as a learning tool for
 beginning students in cultural anthropology. Most anthropo
 logical monographs are not designed to match up in any pro
 ductive way with introductory textbooks. Standard ethnogra
 phies generally deal with only one or two of those topics that
 are normatively covered in introductory courses. This book, by
 contrast, was written in such a way that it illustrates the con
 cepts and themes covered in most introductory textbooks. The
 topics covered include: the nature of anthropological field
 work, economics, social organization, religion, political and
 legal structures and globalization. As required reading on a
 course syllabus, this book could be read either all at once as an
 extended case study, or stretched out as a series of illustra
 tive chapters throughout the semester.

 In keeping with its intended audience, the book has several

 notable features. Ancestral Lines contains little jargon and min
 imal referencing?it is written to be accessible to lower-level
 students in anthropology. The text is also liberally interspersed
 with lively personal anecdotes. We read about sorcery accusa
 tions, capsizing canoes and conflicts over the running of the com
 munity trade store. We also learn relatively early on about the
 difficulties Barker himself faced as a fledgling ethnographer
 adjusting to the tenor of reciprocity within the community.
 Accounts such as these do much not only to make the book a
 lively read, they also serve as particularly apt illustrations of

 what it is like to carry out fieldwork in a non-Western setting.
 The book unfolds in a logical and well-organized manner.

 Following a short preface that sets out the general aims of the
 book, chapter 1 describes the context of research among the
 Maisin. Chapter 2 directs our attention to "Making a Living."
 Here, we learn about the gendered basis of labour relations and
 perhaps most importantly that economic activities are about
 far more than mere survival?they are also socially and sym
 bolically important. The focus of chapter 3 is on Maisin social
 organization?particularly, kinship, marriage and property
 relations. One of the most significant findings presented by
 Barker in this chapter concerns the fluidity of Maisin social
 configurations. Chapter 4 describes Maisin cosmology, includ
 ing the relationship between indigenous beliefs and Chris
 tianity. Rather than framing their belief system in an evolu
 tionary framework, Barker shows that Maisin draw upon both
 Christian and traditional beliefs in negotiating their day to
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