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 r?sum?
 Le texte essaie de determiner jusqu'a quel point les Noirs ReTugies

 de rinterieur du Surinam et de la Guyane francaise ont subi 1'influence
 des developpements urbains dans leur milieu. L'auteur procede en
 faisant une revue de leur histoire et en d?crivant les differents secteurs

 de leur culture pour y voir des influences, soit de la tradition, soit des
 developpements modernes avec lesquels ils sont en contact.

 INTRODUCTION

 This paper* assesses the extent to which the Bush Negroes, an
 Afro-Maroon society in interior Surinam and French Guiana, have
 recently been undergoing acculturation to the urbanized coastal
 society. After briefly describing the historical background and tribal
 organization of the Bush Negroes, the paper discusses research on
 African versus non-African influences on Bush Negro culture,

 * This paper is based on talks by the author on "Bush Negro Communities in
 Interior Surinam, South America" (presented at a faculty/ graduate seminar series
 in Sociology, University of Saskatchewan, November 19, 1975); "Afro-American
 Cultures: Haiti, the Guianas, and Brazil" (broadcast in the "Peoples and Places" series,
 CJUS-FM, Saskatoon, January 27, 1977); and "African Bush Negro Culture in
 Surinam, South America: Social Organization and Cultural Change" (presented in
 a lecture series sponsored by the Anthropology Students' Association, University of
 Saskatchewan, January 28, 1977, in conjunction with a display of Bush Negro and
 Carribean Creole artifacts in the Anthropology Museum). The author visited com
 munities of several Bush Negro tribes and subtribes (the Cottica, Maroni, Lawa, and
 Tapanahoni Djukas and the Paramakas) in Surinam and French Guiana in 1972.
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 successively examining social organization and kinship, religious
 beliefs and practices, the arts, and language. Focussing on motiva
 tion for culture change, the paper then assesses the acculturation
 effect of trade with the coast, temporary work on the coast,
 changing values and appearances, interior development, tourism,
 education and emigration, urbanization, and finally recent politiciza
 tion.

 HISTORICAL BACKGROUND

 There is an extensive contemporary literature on the colonial
 history of the Guianas and on the historical development of Bush
 Negro communities in the interior (e.g. R. Price 1973d: 293-295; de
 Groot 1963, 1965, 1969; Bastide 1971; etc.), as well as various
 recent republications of informative archival materials, first-hand
 accounts of Bush Negro rebellions (e.g. Louis 1748, Stedman 1796,
 Coster 1866, King 1885, etc.).

 One is tempted to write, not without some justification, that
 the primary colonial influence in western Guiana (i.e. present-day
 Guyana) was British, in central Guiana (Surinam) was Dutch, and
 in eastern Guiana (Guyane Francaise) was French. However, such a
 statement is at best a gross oversimplification. Not only has the
 political history of each of the three Guianas been a bewildering
 contest between British, Dutch, and French colonization (as was
 also the case for most eastern Caribbean islands), but also their
 social history has involved a very complex racial, ethnic, and
 cultural amalgam in the settlement process (for a detailed chro
 nology, see Appendix I).

 Our concern in this paper is not with this socio-political history
 nor even primarily with the historical background to the develop
 ment of Bush Negro tribes. Rather, we are more immediately
 concerned with recent acculturation of Bush Negroes. Therefore we
 are obliged to be highly selective in providing only a brief summary
 of Bush Negro history.

 For more than three centuries the Guianas have been a classic
 setting for the development and possible survival of Maroon
 communities. The evolution ? and in some cases eventual dissolu
 tion ? of these communities in the Guianas may be traced in six
 distinct stages.
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 First, following the initial period when the Guiana coast was
 explored and claimed by Spain, African slaves (largely from West
 Africa, particularly the Gold Coast) were brought to the Guianas
 during the seventeenth century, when Britain, France, and the
 Netherlands began to compete vigourously for control of this South
 American region.

 Second, from the late seventeenth century through the mid
 eighteenth, slaves began to escape in significant numbers from
 coastal plantations to the interior, where they eventually formed
 Bush Negro tribes.

 Third, after half a century of brutal guerilla warfare waged by
 these Bush Negro tribes against colonial and European troops, a
 number of treaties ? most of them short lived ? were concluded
 between colonial authorities and several Bush Negro tribes, in
 cluding the Saramakas, Aucas or Djukas, and other scattered
 groups.

 In 1761 the Aucas, led by a Negro named Arabi, who was
 probably a Moslem, were granted the right by the Dutch to
 establish their own republic, provided that no further refuge be
 given to escaped slaves. The following year the Saramakas also won
 limited autonomy from the Dutch, with the caveat that a Dutch
 "adviser" would act in liaison with the tribal leader, the "gran man".

 Fourth, renewed hostilities erupted in the late eighteenth cen
 tury, resulting in further defection from the plantations and in the
 formation of new tribal allegiances. One group, the Bonis, led a
 migratory existence, waging border warfare with Dutch colonial
 troops and even attempting to extract extortion from other Bush
 Negro tribes, then finally sought refuge deep in the interior in
 territory claimed by the French. By the end of the eighteenth
 century the Maroons in British (western) Guiana, and many of
 those in the more accessible areas of French (eastern) Guiana, had
 been exterminated. Yet they survived as Bush Negro tribes in Dutch
 (central) Guiana and to some extent in remote areas of French
 Guiana.

 Fifth, military and other pressure on the Maroons in the
 Guianas eased with the British abolition of the slave trade in 1807
 (note that the British occupied central Guiana 1799-1816) and of
 slavery in 1833, and with Dutch abolition of slavery thirty years
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 later in 1863. These liberalizing policies, coupled with continuing
 economic recession further converted the coastal population into a
 multicultural melange. With the number of plantations declining
 rapidly, and the remainded facing the complete depletion of their
 labour supply, Chinese from Java and China (since 1850), East
 Indians (1873-1916), and Javanese (1890-1931) were imported as
 plantation workers to fill the void while now-freed Negroes aug
 mented the urbanized "Creole" population. In the meantime, the
 Bush Negroes, profitting from being left alone, retreated into
 relative or complete isolation for over a century. Secure in their
 physical isolation, they had not succumbed to force of arms, nor
 did they now succumb to gradual assimilation into the coastal
 Negro society, at least not yet. In interior Dutch and French
 Guiana they were to remain lively sociocultural entities, virtual
 "states within a state", for decades.

 Sixth, eventually acculturation did become increasingly notice
 able among Bush Negroes, reflected in a de-Africanization of their
 culture and in integration into the national economy and politics,
 perhaps likely to increase as a result of independence being granted
 to Surinam in December, 1975. It is, of course, this sixth stage with
 which we will be primarily concerned in this paper.

 BUSH NEGRO TRIBES

 The total Bush Negro population in the Guianas may be
 estimated at almost 50,000. The most recent census data available
 give 39,000 in Surinam (9% of the total Surinam population) and
 about 8,000 (13,4% of the total population) in French Guiana.
 These Bush Negroes are perhaps the largest concentration of well
 defined Maroon descendants in the Americas retaining a largely
 African culture (Price, 1973a: 293), contrasting with smaller pockets
 of more assimilated Maroons in Caribbean islands and Brazil.

 There are two principal Bush Negro tribes, the Djukas and the
 Saramakas, each numbering 15 - 20,000; plus three smaller tribes:
 the Bonis or Alukus, the Paramakas, and the Matawais, each
 numbering approximately a thousand; and a sixth, very small tribe,
 the Kwintis, numbering only a few hundreds; as well as minor
 scatterings of Maroon descendants such as Negro refugees from
 Brazil on the Oyapok River. The larger tribes are sub-divided into
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 sub-tribes and kin lineages. The main body of Djukas are along the
 Tapanahoni, lower Lawa, and upper Maroni Rivers (mostly in
 Surinam, although those east of the Maroni and Lawa are in
 French Guiana). These Djukas are separated from their co-tribes
 men along the lower Maroni and in the Cottica marshlands by the
 Paramaka people, claiming the central portion of the Maroni (on
 the Surinam ? French Guiana frontier). A small number of Djukas
 are also found along the Sarakreek, between the Tapanahoni and
 the van Blommesteinmeer. The Saramakas are primarily concen
 trated along the upper Suriname River, separated from the Cre
 olized Saramakas of the Afobaka-Brokopondo area and upper
 Commewijne, as well as from a few along the lower Maroni. The
 Bonis live mainly in French Guiana, along the upper Lawa on the
 Surinam frontier; some have resettled far downriver along the lower
 Maroni. The Matawais and other small groups of Bush Negroes
 (such as the Matuaris, Koffiemaccas, Coeroentis, etc.) are found
 along the Saramacca, Coppename and other rivers in central Surinam.

 These tribes and sub-tribes tend to be basically quite similar
 due to their original formation under like historical and ecological
 conditions. But significant variations can exist in, e.g., language,
 diet, dress, marital customs, art, community organization, attitudes
 toward wage labour, etc., especially between the Saramakas and
 Matawais, on the one hand, and Djukas, Bonis, and Paramakas on
 the other hand.

 There is an ample literature (in English, French, and Dutch) on
 specific Bush Negro tribes or sub-tribes in Surinam and French
 Guiana, some of it quite dated but much of it fairly recent (for a
 comprehensive bibliography, see R. Price 1972, 1974). Extensive
 research on aspects of Bush Negro culture has been conducted
 among the Tapanahoni and Maroni Djukas by, for example, van
 Lier (1919, 1940), Kahn (1928, 1931a, 1931b), and more recently by
 de Groot (1965, 1969), van Velzens (1966, 1972) and van Wetering
 (1966, 1972, 1973), and among the Cottica Djukas by Kobben
 (1967a, 1967b, 1968, 1969a, 1969b, 1973). For four decades M. J.
 Herskovits provided detailed descriptions of the retention of African
 culture traits among a wide variety of Afro-American and Afro
 Caribbean societies (1941, 1966), including the Bush Negroes in
 Surinam, particularly the Saramakas (1930, 1934, 1936b); later
 these studies would be updated by Richard Price (1970a, 1970b,
 1973a, 1973b, 1973c, 1973d). Jean Hurault has written extensively
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 on the art, social organization, and traditions of the Bonis (1960,
 1961, 1965, 1968, 1970); one could also note reference to the Bonis
 in the earlier description of the history of French Guiana by Henry
 (1950), as well as recent commentaries within more comprehensive
 works by T. J. Price (1970) and R. Bastide (1971).

 BUSH NEGRO CULTURE: HOW AFRICAN?

 There can be little doubt that traditional Bush Negro culture
 retains many African elements. Writing in the 1930s, Herskovits
 rated this culture as "purely African" with reference to social
 organization, institutions, religion, magic, folklore, and masks; and
 "strongly African" with reference to technology, economic life, art,
 and language (Herskovits 1930, 1934, 1936b; Bastide 1971: 12-14).
 Herskovits considered Bush Negro culture to be more African in
 most respects than backcountry Haitian society, and far more than
 in other distinctive Afro-American cultures, such as among Jamaican

 Maroons, rural Trinidadian culture, various Cuban sects, Virgin
 Islands and other Afro-Caribbean cultures, and African survivals he
 noted in the American South, such as among the Gullah Islanders
 off the South Carolina coast (Herskovits 1941, 1966).

 More contemporary writers would still seem to largely concur
 with Herskovits. For example, Richard Price has written (1973d:
 293) that the Bush Negroes of Surinam "have long boasted (with
 the possible exception of Haiti) the most highly developed inde
 pendent societies and cultures in the history of Afro-America."
 Lowenthal has further commented (1972: 186) that "...unlike most
 Creoles ... Bush Negroes take pride in their African ancestry and
 believe that most elements of their culture stem from Africa... In
 this they separate themselves from the Creole mainstream more
 deliberately than even the Amerindians. But Bush Negro self-esteem
 requires not ties of fellowship with the wider Black world; still
 determined to keep to themselves, they rely on traditional bonds of
 community to resist creolization, nationalization, and moderniza
 tion. In this endeavour the Bush Negroes surpass the Jamaican
 Maroons, thanks to greater numbers, tribal cohesion, territorial
 remoteness, ethnic segregation, and economic viability."

 According to Bastide (1971: 12), "it is above all among the
 Bush Negroes ...that we find Fanti-Ashanti Gold Coast culture in
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 its purest form." Other African influences on Bush Negro culture
 include Kromanti and Akan, also from Ghana, Nago and Fon from

 Dahomey, Baoule from the Ivory Coast, etc. The Bush Negroes are
 somewhat distinctive in the primacy of Fanti-Ashanti influence;
 other Afro-American cultures tend to be derived primarily from
 different African cultures: Haitian from Dahomean Fon with some
 Nigerian Yoruba influence, Brazilian from Yoruban with some
 Dahomean, Jamaican Maroon from Kromanti, Trinidadian and
 Cuban from Yoruban, etc.

 However, despite the strength of African elements in Bush
 Negro culture still emphasized by anthropologists and other social
 scientists, this culture should not be viewed as unchanging, nor has
 it always been completely African. As Lowenthal has explained
 (1972: 188):

 Bush Negroes are in no sense purely African. New World life and culture
 contacts have profoundly altered them. Even their rebel slave forebears were
 partly creolized. By the time their tribal organization was firmly fixed, almost
 all Bush Negroes were Creole-born. Tribal anomalies reflect Guianese geog
 raphy and military exigencies, along with African institutional modes, and in
 ways that they are all alike Bush Negro tribes often diverge markedly from
 Africans. Thus the matrilineal and matrilocal character of Bush Negro society,
 both more rigorous and more uniform than the wide range of ancestral African
 forms, may reflect local reactions against coercion, 'pushing to its logical
 conclusion', in one scholar's view, 4an attitude prevalent among the Negroes of
 the New World in general.' In the authority of headmen, in the divisions of
 labour between men and women, Bush Negro tribal systems are not Old World
 retentions, but responses to New World conditions. Indeed, the market-place
 activity of Paramaribo is more reminiscent of West Africa than are the trade
 patterns of Bush Negro settlements.

 Of course, the de-Africanization and acculturation of Bush
 Negroes has assumed two directions: First, Bush Negroes have
 acquired certain aspects of their culture from neighbouring Amer
 indians (Arawaks, Kalina/Galibi, Wayana/Roucouyennes, etc.),
 such as hunting and fishing techniques, preparation of foods and
 types of foods eaten, some crafts, weaving, canoe-building, some
 aspects of religion and magic, etc. (Bastide 1971: 61-62; Lowenthal
 1972: 188). Nor are some Bush Negroes completely racially distinct;

 on the one hand, closer to the coast some amalgamation with
 racially hybrid Creoles has occurred (Lowenthal 1972: 186), and on
 the other hand, in the interior some fusion took place between Bush
 Negroes and Amerindians, creating Black Indians known as "Saca
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 tras" (Bastide 1971: 75). Second, Bush Negroes have become
 increasingly acculturated to coastal society in many ways.

 ASPECTS OF CULTURE RETENTION OR CHANGE

 a. Social Organization and Kinship
 Much attention has been devoted in the literature on Bush

 Negroes to their social organization and particularly their complex
 patterns of kinship (for details see, for example, R. Price 1973a,
 1973c, 1973d: 295; Kobben 1967b, 1968, 1969a, 1969b; Bastide
 1971: 52-57; Hurault 1970: 8-12, etc.; Lowenthal 1972: 189). It is,
 of course, somewhat misleading to refer to a single Bush Negro
 culture, because, as we have already noted above, differences may
 exist between tribes or even sub-tribes, including variances in social
 organization, kinship practices, and marriage customs.

 To generalize, though, each tribe is headed by a paramount
 chief ("gran man"), serving as a civil authority and sort of high
 priest, assisted by an assistant head man ("gran fiskari"). Some sub
 tribes are in turn headed by lesser chiefs, and most villages by a
 headman and often also a assistant headman, who are responsible
 to the "gran man". It should be noted, however, that villages range
 from principal, fairly large and permanent ones to seasonal, tempo
 rary encampments; the former, averaging two hundred people each,
 consist of a core of matrilineally related kinsmen, spouses and
 lineage descendants, whereas the latter are unstructured. Matriliny
 dominates Bush Negro kinship, with matriclans (assuming various
 forms in each tribe or sub-tribe) forming the basic unit of social
 organization. Each sub-tribe, or smaller tribe, is divided into
 totemic matriclans (called "lo") headed by a "gran kapiting", and
 each "lo" is further divided into matrilinear extended families which
 were traditionally (but no longer) polygamous. Each "lo" has its
 own territory, although a single "lo" may be found in several
 villages, while there are usually several "lo" within a particular
 village. Villages are divided into specific kin quarters. In keeping
 with the prevalent practice of matrilocality, a husband resides in his
 mother's village, his wife in that same village, living separately, or in
 her mother's village. It is not unusual for villages in one sub-tribe to
 be closely affiliated with kinsmen in a village in another geographi
 cally distant sub-tribe; for example, Langa Uku, a Cottica Djuka
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 village, is closely linked with Loabi, a Tapanahoni Djuka village
 (Kobben 1967b).

 These patterns of social organization and kinship would seem
 to have remained primarily African, with limited Amerindian and
 modern coastal acculturation. The typical Bush Negro double
 descent pattern is found in Fanti-Ashanti culture: a child inherits
 his/her mother's totem and taboos but also certain taboos relating
 to his/her father and his "obia" (magical objects). Clan exogamy
 and various matrimonial regulations, which vary from tribe to tribe,
 but which are prevalent, for example, among the Bonis and
 Saramakas, can also be traced back to Africa. Other African
 traditions relating to kinship include the Fanti-Ashanti naming of
 children according to the day of the week on which they were born;
 these names are virtually identical for males or similar for females
 in Ghana and Guiana (Bastide 1971: 55-56). Some sexual practices
 (including promiscuity among females when husband is away
 hunting), and a rather casual attitude toward marriage and divorce,
 are largely West African in origin, as are many strict regulations
 governing sexual relations and ultimately marriage between kin and
 non-kin.

 b. Religious Beliefs and Practices

 Following the early lead of Herskovits (1941, 1966) and others,
 recent writers have continued to stress African influence on Bush
 Negro religious beliefs and practices (e.g. Hurault 1961, 1970;
 Bastide 1971: 57-61; R. Price 1973a, 1973d: 295; Lowenthal 1972:
 187-188; van Velzen 1966; and particularly van Wetering's detailed
 studies of witchcraft among the Tapanahoni Djukas: 1972, 1973).

 Bush Negro social organization is reinforced by a prevalent
 belief in social order, but this is counterbalanced by a strong respect
 for oracles, spirit possession, divination and witchcraft. A complex
 series of shrines and cults serve as foci for groups of residentially
 dispersed kin. Traditionally, most Bush Negroes share a belief in a
 supreme being referred to as "nana" (an Agni word from West
 Africa used by the Djukas), "masu gadu" (a Fon word used by the
 Bonis), "kompon" or "nyane" (Fanti-and Ashanti words used by the
 Saramakas). However, they are also pantheistic, believing in nu
 merous gods, spirits, and totems imported from Fanti, Ashanti,
 Fon, Yoruba, and other West African cultures. They tend to believe
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 in the struggle between "white" versus "black" magic, and in spirits
 such as the "akra" (similar to the Fanti-Ashanti "kra") throughout
 lifetime and the "winti". Belief in the latter accounts for elaborate

 mourning ceremonies and the long (18-24 months) mourning period
 after death. Witchcraft has remained a significant feature of Bush
 Negro beliefs to recent times. In a single year (1961-1962), at least
 eighty people were denounced as witches after their deaths; at least
 thirty murders among the Tapanahoni Djukas were due to witch
 craft; and "boto feti" ? canoe expeditions against kin suspected of
 witchcraft ? are still common (van Wetering 1972).

 Yet despite the obvious similarity between Bush Negro beliefs and
 West African, some acculturation away from Africanisms is ap
 parent. Bush Negroes have long shared with their Amerindian
 neighbours a profound respect for the rivers along which they have
 settled and a deep feeling for nature-spirits (jungle, animals, etc.).
 On the other hand, with increasing contact with coastal society and
 more generally the outside world, Christian influences are affecting
 Bush Negro beliefs, morals and life-styles. Moravian missions have
 become prevalent in several Bush Negro communities, notably
 Langatabbetje, the chief village ("zetel opperhoofd" in Dutch) of the
 Paramaka "gran man".

 c. The Arts

 Far more attention has been devoted to the study of the fine
 arts ? woodcarving and decorating ? of Bush Negroes than to
 their other art forms: music, folklore, etc. Their intricate wood
 carving (of plates, haircombs, utensils, etc.) with simple instruments,
 and elaborate decorating (of hut portals, canoe paddles, drums, etc.)
 in colourful geometric designs, have long captured the attention of
 visiting European and North American scholars: Panhuys (1912,
 1930), Kate (1929-1930), Herskovits (1930, 1934, 1936b, 1941),
 Kahn (1931b), Dark (1951, 1954), Hurault (1961, 1965, 1970), R.
 Price (1970b). Herskovits, concentrating on the Saramakas, stressed
 the African influence on their fine arts, whereas Hurault, later
 studying the Bonis, concluded that their art was essentially a recent
 and indigenous innovation; while Bastide has compromised in
 commenting (1971: 61) that at least Boni art "nevertheless remains
 African in spirit". Bastide (1971: 61 and 171-190) agrees with
 Herskovits (1936b) that Bush Negro folklore is essentially African,
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 particularly Fanti-Ashanti, in origin. Bush Negro ceremonial music
 ? singing, drumming, dancing ? to date remains very African,
 although Bush Negro communities are within easy radio contact
 with coastal broadcasting stations.

 d. The Language

 We have noted above that Herskovits believed the language of
 the Bush Negroes, at least the Saramakas, to be strongly African
 (slightly less African, perhaps, than dialects spoken in Yoruban
 cults in Bahia, Brazil or in Cuba, but more African than dialects
 spoken in rural Haiti or Jamaica). Herskovits pointed out the
 remarkable similarity between dialects used in many far-flung
 Maroon settlements, even between the Gullah Islanders in South
 Carolina, for example, and the Bush Negroes (1941: 275-291). Yet
 more recent authors (Bastide 1971: 61; R. Price 1973b) have
 pointed-out that there is no simple Bush Negro language but a wide
 variety of dialects and pidgins, collectively called "taki-taki", infused
 with words not only from several African languages but also from
 the two official colonial languages ? Dutch (for most Bush
 Negroes) and French (for the Bonis) ? and even from English and
 Portuguese. Perhaps one might expect some degree of linguistic
 standardization among Bush Negroes in the not-too-distant future
 with increasing education, mobility, and contact with the coastal
 society.

 MOTIVATION FOR CULTURE CHANGE

 a. Trade with the Coast

 Some degree of acculturation resulted from the long standing
 tradition of brief trading trips to the coast. Bush Negroes had won
 a monopoly over the Amerindians and others in river transport
 during the eighteenth century; their contemporary descendants still
 dominate trade between the interior and the coast. A number of
 writers have commented on the resulting increasing dependence of
 Bush Negroes on the coastal society for such manufactured items as
 textiles, kitchenware, some canned foods, tools and plastic products,
 weapons, outboard motors, etc. (R. Price 1973d: 293, 295-296;
 Lowenthal 1972: 187).
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 b. Temporary Work on the Coast

 For many decades the traditional Bush Negro economy of
 hunting, fishing, gathering and swidden horticulture has been sup
 plemented not only by the river trade but also by periodic male
 wage labour on the coast (R. Price 1973d: 295; Lowenthal 1972:
 187, 189; Hurault 1960: 76-137). The opportunities for such tempo
 rary labour have been increasing in recent years, with the employ
 ment of Bush Negroes in major bauxite-mining "company towns"
 such as Moengo and Paranam, and in construction and other day
 labour. The huge Moengo development, as well as the Afobaka
 hydroelectric development which supplies power to Paranam, are
 situated in close proximity to Bush Negro settlements. Lowenthal
 has written that "in supplementary subsistence agriculture with
 temporary mining and construction jobs, Bush Negroes continue to
 thrive, despite primitive technology, soil exhaustion, and economi
 cally restricting ritual observance" (1972: 187).

 c. Changing Values and Appearances

 Increasing contact with the coastal society has already been
 having, and will certainly increasingly have, a profound affect on
 traditional Bush Negro culture. A marked reorientation toward
 materialism and a mercantile economy, and away from a more
 autonomous existence, is becoming more and more apparent. A
 feeling of artistic and cultural superiority over coast Creoles is being
 offset by admiration for a rising standard of living and for
 materialism (R. Price 1973d: 295-296; Lowenthal 1972: 189; Hurault
 1965; Neumann 1967).

 While most huts in interior villages are still constructed in the
 traditional (African-Amerindian) manner, using only palm thatch
 and local woods, the number of huts, or more substantial houses,
 with corrugated metal rooves seems to be increasing, as does the
 proportion of dugout canoes now sporting outboard motors. How
 ever, one peculiar feature of this transition may be noted: if some
 Bush Negro homes have quite a collection of metal kitchenware, it
 does not seem to be used in day-to-day cooking; the hand-carved
 wooden bowls, plates, and stirring paddles are used while the metal
 pots and pans (sometimes as many as twenty or thirty) are hung on
 the walls as decorative status-symbols!
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 Apart from the effect of contact with the coastal society and a
 monetary economy on a reorientation toward materialistic values,
 traditional Bush Negro culture, values, and life-styles are also being
 affected by education and the infiltration of Christian, particulary
 Moravian, values. The church has of course discouraged pantheism
 and witchcraft, thereby affecting the traditional Bush Negro social
 structure and perhaps even the veneration felt for nature-spirits.
 Perhaps the church will also promote a rather inappropriate modes
 ty; the present author noted that in some communities where
 Moravian presence was felt young women were donning bras and
 other articles of "European" clothing (in this steaming jungle, just
 north of the Equator, the customary garb for adult females is a
 skirt, for younger females simply a string of beads around the waist,
 and for adult males a brief loin-cloth; "European" clothing is
 sweaty and cumbersome).

 d. Interior Development

 Aside from their temporary or permanent migration to the
 coast, an increasing proportion of Bush Negroes are engaged in
 interior development, which can only serve to further hasten erosion
 of their traditional culture. They have long been heavily engaged in
 logging and balata export (R. Price 1973d: 295). In recent years
 Bush Negroes have supplied approximately half of Surinam's lum
 ber needs, though their involvement seems to be diminishing with
 the advent of mechanized logging (Lowenthal 1972: 187). In addi
 tion to the above-mentioned major bauxite mining operations at
 Moengo, adjacent to the Cottica Djuka territory, and Paranam,
 close to the Brokopondo Saramakas, extensive mining operations
 have opened up deep in the interior, such as gold at Maripasoela
 Benzdorp, on the French Guiana-Surinam border in Boni country.
 As the interior is rich in bauxite, gold, platinum, manganese, iron
 ore, diamonds, and beryllium, it is only a question of time before
 large scale mining operations invade the formerly relatively isolated
 Bush Negro country.

 Clearly the interior is rapidly becoming more accessible from
 the coast. Not only have outboard motors on rivercraft speeded up
 river travel and made access possible up rivers often swollen with
 heavy rainfall, but also other more rapid modes of transportation
 are coming into existence. During the 1970s roads have been



 RECENT ACCULTURATION OF BUSH NEGROES 75

 extended from coastal areas deep into the territory of the Sara
 makas on the upper Suriname and of the Matawais on the upper
 Saramacca. By 1972 at least fourteen airfields were already oper
 ating in Bush Negro country in the interior (three in the Boni
 country, three in the territory occupied by the Tapanahoni, upper
 Maroni, and lower Lawa Djukas, four in the upper Suriname
 Saramaka country, three in Matawai and one in Coppename
 territory). Doubtless this development of transportation will serve to
 increase Bush Negro mobility and to lessen their isolation in the
 once-remote interior. Even by motorized dugout, the Tapanahoni
 Djuka villages were a good two or three days, travelling upriver, of
 hard work fighting rapids from the coastal port of Albina down
 river; but these communities are only 180 kilometers by air from
 the major coastal city of Paramaribo.

 While interior development may provide employment opportu
 nities for Bush Negroes, it is not always in their better interest. For
 example, construction of the Afobaka Dam on the Suriname River
 during the mid-'60s (as part of a gigantic hydroelectric project to
 supply power to the ALCOA development at Paranam) resulted in
 the flooding of almost half of the Saramaka territory, the removal
 of an estimated six thousand tribesmen without consultation, and
 the separation of the Brokopondo group from the main body of
 Saramakas upriver (R. Price 1973d: 296; Lowenthal 1972: 189;
 Mathews 1966).

 e. The Impact of Tourism

 Despite the relative difficulty, and even danger, of tourists
 visiting Bush Negro communities in the interior by hiring a dugout
 canoe expedition, many such expeditions have been organized, and
 in recent years even occasionally advertised by travel agencies in,
 for example, Toronto and New York. Moreover, an increasing
 number of tourists are flying directly into the interior by charter
 aircraft. Given the sensitivity of Bush Negro culture to outside
 influences, it is perhaps unfortunate to find the government of
 Surinam collaborating with travel agencies and expedition organ
 izers in promoting tourism instead of carefully protecting Bush
 Negro communities. While visiting Bush Negro communities in
 1972, the present author was most impressed with the Bush

 Negroes' sense of courtesy, hospitality, simplicity and relative non
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 commercialization; this could all change rapidly with an increased
 volume of tourist traffic.

 f. Education and Emigration

 The education of Bush Negroes has enhanced their ability to
 emigrate permanently out of the interior. While most of the
 educated emigrants have headed for Paramaribo, some have studied
 and worked in the Netherlands (a flow which may be lessened with
 the granting of independence to Surinam) or France. The back
 ground to this emigration is the supplying of educational and
 medical services to remote Bush Negro areas (R. Price 1973d: 295).
 Unlike their Amerindian neighbours, Bush Negroes have suffered
 little from tuberculosis, and perhaps also less from malaria (some

 Amerindians live in swampy areas whereas most Bush Negroes do
 not, with the exception of the Cottica Djukas and some small
 central groups), which fact, combined with the medical attention
 they have received, accounts for their having the highest rate of
 natural increase for any ethnic group in Surinam (Sausse 1951a,
 1951b; Schaad 1960). But progressive depopulation due to emigra
 tion, particularly of males, has become a problem for Bush Negro
 settlements in recent years (R. Price 1973d: 295). Contact with the
 outside world is confined to men, according to Lowenthal (1972:
 189); women tend to remain at home, where they control inherit
 ance, dominate ritual, and maintain tribal integrity.

 g. Urbanization

 The urbanization of Bush Negroes has assumed two forms: on
 the one hand, they have become "creolized", or acculturated to the
 coastal Negro population, in fringe areas most affected by culture
 change; on the other hand, they have migrated into Paramaribo
 and other urban centres on the coast.

 The Afobaka Dam project compelled many Bush Negroes to
 relocate nearer the densely inhabited coastal belt. In the new
 communities of the Brokopondo group of Saramakas, tarpaper
 wooden shacks with electricity and running water have replaced the
 former palm-thatched, dirt-floored huts, "benefits" secured at the
 cost of increased dependence on the central government (Lowenthal
 1972: 189; Mathews 1966: 333-337, 365-366). Similar extensive
 "creolization" is likely to occur, or has already progressed, at
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 Albina (to which port many Djukas and some Bonis have mi
 grated), around Moengo (particularly in the closest Cottica Djuka
 villages), at the interior mining centre of Maripasoela-Benzdorp
 (affecting the Bonis), and in the remaining Saramaka and Matawai
 villages now reached by road. All along the road between Albina,
 Moengo, and the Javanese settlements immediately east of Para
 maribo may be seen "creolized" Bush Negro communities with
 housing representing varying degrees of acculturation.

 As for the urban migrants to Paramaribo, Lowenthal has
 suggested (1972: 189) that "money is not the only attraction; the
 bright lights, shops, movies and reputed sexual license of the city
 entice young men from the Bush Negro villages. Many are also
 pushed out for breach of law or custom, often for contravening
 rigid tribal sexual codes."

 Some writers (Herskovits 1936; Lowenthal 1972: 32, 92, 178,
 186, 189) have suggested that urban Bush Negroes continue to
 regard themselves as distinct from Creoles (the general urban Negro
 population), on the one hand choosing to remain aloof and to live
 by themselves, yet on the other hand being obliged to segregate
 themselves. As Lowenthal and Lamur have explained, "many Cre
 oles vaunt a "European' superiority toward Bush Negroes, whom
 they chide for being deliberately 'primitive' and 'African'. Bush
 Negroes in Paramaribo, underpaid and overcharged, are shunned
 and derided as 'stupid', 'heathen', and 'naked'" (Lamur 1965;
 Lowenthal 1972: 190).

 The effect of urbanization on certain particular aspects of Bush
 Negro culture have been discussed by Bastide (1971: 101) on the
 basis of earlier research conducted in Paramaribo by Herskovits
 (1936):

 Certain important features of the Maroons' culture have completely
 vanished, in particular the carrying round of the dead: one can see how this
 custom was bound to be lost in the big cities, where funerals and burials were
 strictly controlled by law. Other practices, however, including magic and
 divination, have assumed even greater importance than before. Here again, the
 development is understandable. In a city, the security of the inhabitants is less
 assured than in a close ? and united ? community. The problems which arise
 are far more numerous, and can seldom be solved by purely rational methods;
 thus people have perforce to turn to magic when they are looking for a house,
 or a new job. Lastly, the atmosphere of a big city is conducive to erotic free
 dom. In bush villages, sexual activities were under social control; the ano
 nymity of urban life removes all such restraints. As a result of all these factors,
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 the diviners (lukuman) and sorcerers (wisiman) have a more important role to
 perform among the Creoles than they do in Bush Negro society.

 h. Politicization

 Surinam was a self-governing colony within the Union of the
 Netherlands from 1922 to December 1975, when it became fully
 independent. The new country is based on a rather shaky alliance
 between the large Creole and East Indian minorities, forming equal
 proportions within the total population, with the Javanese, Bush
 Negroes, Amerindians, and other ethnic groups holding the Balance of
 power (for details on ethnic proportions in the population of Surinam,
 compared to French Guiana and Guyana, see Appendix II). To tip the
 balance of power in their favour, Creole politicians have been paying
 court to Bush Negroes, accepting the urban ones as never before,
 referring to the rural ones as "Bush Creoles" now, and urging Black
 solidarity against a likely Asian alliance between East Indians (some of
 whom are Moslems) and Javanese Moslems (Lowenthal 1972: 190).

 Richard Price has appropriately concluded (1973d: 296):

 Today, Bush Negro societies are facing pressures for socio-cultural change.
 While it may once have been easy for them to maintain a world view rooted in
 isolationism and in a belief in their superiority over both whites and coastal
 blacks, the recent rise in the standard of living on the coast has made them
 increasingly aware that their societies have, in some respects at least, been left
 behind. The construction by ALCOA and the Surinam government of a giant
 hydroelectric project was only the most dramatic of many recent events to
 stress to Bush Negroes the need for more effective accommodation to the
 outside world. Having now become involved, almost in spite of themselves, in
 the party politics of Surinam, and finding themselves dependent on the
 decisions of corporations based thousands of miles away, some Bush Negroes
 are beginning to realize that their traditional isolationist strategy holds little
 promise for the future. At the same time, it seems clear that, while beginning to
 make the difficult adjustment to a new role as part of a larger, developing
 nation. Bush Negro societies are still managing to retain (and will continue to
 maintain for a long time to come) much of their traditional individuality and
 vitality.

 Hopefully we can share Price's optimism about the survival of
 Bush Negro culture. Yet it might seem realistic, given the many
 pressures for change described in this paper, to conclude that much
 of this culture is likely to be lost in the near future.
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 APPENDIX I

 Integrated History of the Guianas

 Late 15th century ? explored by Spain

 1593 ? claimed by Spain
 1630 ? central Guiana temporarily settled by English

 1643 ? French settled eastern Guiana

 1651 ? wealthy exiled English royalists from Barbados established
 British colony of Surinam with Jews driven from Brazil by
 Portuguese (1665)

 1667 ? central Guina catured by Dutch, traded for New Amsterdam
 (New York City)

 1668 ? central and western Guiana ceded to Netherlands

 1676 ? eastern Guiana occupied by Dutch
 late 17th C ?
 early 18th C ? slave rebellions in central Guiana

 1760 ? treaties with Bush Negro "tribes"

 1773 ? Amsterdam stock exchange crisis and fall in prices for tropical
 produce; 150 year recession followed (800 plantations in opera
 tion 1800; 10 in mid 20th century

 1796 ? western Guiana ceded to British

 1798 ? political prisoners sent to eastern Guiana (official penal
 colony not established till 1854)

 1799 - 1802
 and 1804 ? British occupation of central Guiana; during Napoleonic Wars

 captured by British, returned 1816

 1802-1803 ? western Guiana ceded to Netherlands

 1803 ? western Guiana occupied by British
 1807 ? abolition of slave trade in western Guiana

 1815 ? western Guiana ceded to Great Britain

 1808-1817 ? Portuguese occupied eastern Guiana
 mid I9th century ? colonization by Dutch small farmers

 1833 ? abolition of slavery in western Guiana

 1863 ? abolition of slavery in central Guiana; plantations faced total
 extinction re labour supply, so Chinese from Java and China
 contracted (since 1850) ? but tended not to voluntarily extend
 contracts, so limited immigration from Barbados

 1873 ? major East Indian (Hindu and Moslem) migration ? halted
 due to pressure from Indian government 1916
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 1890-1931 ? major recruitment of Javanese laborers

 1922 ? Surinam integral part of Kingdom of Netherlands, as self
 governing member of Union of the Netherlands

 1935 ? last shipment of convicts to eastern Guiana; 1944 decree
 abolishing penal colonies; last penal colony abolished 1946 and
 2800 convicts repatriated; French Guiana made overseas dept.
 of France

 1966 ? independence of Guyana (formerly British Guiana)

 1975 ? independence of Surinam

 APPENDIX II

 The Guianas: Population Profile by Ethnic Groups (1975)
 (figures rounded to nearest thousand)

 Guyana Surinam
 "East Indians" 50.2% 381 (thou.) "East Indians" 35% 151
 "Africans" 31.5% 239 "Creoles" 35% 151
 mixed "Creoles" 12.1% 92 Javanese 15% 64
 Amerindians 4.6% 35 "Bush Negroes" 9% 39
 Portuguese 0.7% 6 Amerindians 2% 9
 Chinese 0.6% 5 Chinese 2% 7
 Other Europeans 0.3% 2 Europeans 1% 4
 total 100% 760 Jews & Lebanese 1% 4

 Others - 1
 total 100% 430

 Guyane francaise Total Guianas
 "Creoles" 75% 35 "East Indians" 42.6% 532
 "Bush Negroes" 13.4% 8 "Creoles" 23.0% 288
 Europeans 6.6% 4 "Africans" 19.1% 239
 Amerindians 5% 3 Javanese 5.1% 64
 total 100% 60 "Bush Negroes" 3.8% 47

 Amerindians 3.8% 47
 Europeans 1.3% 16
 Chinese 0.9% 12
 others 0.4% 5
 total 100% 1250

 Explanation of terms
 "East Indians" refers to Hindus and Moslems descended from immigrants

 from the Indian subcontinent. "Creoles" are largely of African Negro descent,
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 mixed to greater or lesser extent with other ethnic origins. "Bush Negroes"
 figures refer only to descendents of escaped African slaves (Maroons) claiming
 affiliation to specific Bush Negro tribes.

 REFERENCES

 Bastide, Roger
 1971 African Civilizations in the New World. New York: Harper & Row, first

 published in French as Les Ameriques Noires, Paris: Editions Payot, 1967.

 Coster, A. M.
 1866 "Boschnegers in de kolonie Suriname", Bijdragen tot de taal', landen

 volkenkunde van Ned.-lndie. Ill, 1866, 1-36.

 Dark, Ph.
 1951 "Some Notes on the Carving of Calabashes by the Bush Negroes of Surinam",

 Man 51: 57-60.

 1954 Bush Negro Art, An African Art in the Americas. London: Alec Tiranti.

 De Groot, Silvia W.
 1963 Van isolatie naar integratie: de Surinaamse Marrons en hun afstammelingen.

 Verhandelingen van het Koninklijk Instituut voorTaal-, Land-en Volkenkunde
 41 's-Gravenhage: Martinus Nijhoff.

 1965 "Migratiebewegegingen der Djoekas in Suriname van 1845 tot 1863",
 Nieuwe West-lndische Gids 44: 133-151.

 1969 Djuka Society and Social Change. Assen: van Gorcum.

 1970-1 "Vier Surinaamse Grott-Opperhoofden op zoek naar hun oorsprongen",
 Vrij Nederland 31, Dec. 26, 1970, Jan. 2, 1971.

 Henry, A.
 1950 Im Guyane Francaise: son histoire 1904-1946. Cayenne: Paul Laporte.

 Herskovits, Melville J.
 1930 "Bush Negro Art", Arts XVII, no. 51, 1930, reprinted in Herskovits 1966.

 1934 Rebel Destiny: Among the Bush Negroes of Dutch Guiana. New York:
 Mc Graw-Hill.

 1936a "The World View of an Urban Community: Paramaribo, Dutch Guiana",
 in Suriname Folklore. Columbia University Contributions to Anthropology,
 XXVII New York: Columbia University Press, reprinted in Herskovits
 1966.

 1936b Suriname Folklore. Columbia University Contributions to Anthropology,
 XXVII New York: Columbia University Press.

 1941 The Myth of the Negro Past. New York: Harper & Bros., republished by
 Boston: Beacon Press, 1958.

 1966 The New World Negro: Selected Papers in Afroamerican Studies. Indiana
 University Press.



 82 ALAN B. ANDERSON

 Hurault, Jean
 1960 "Histoire des Noirs Refugies Boni de la Guyane francaise", Revue Francaise

 d'Histoire d Outre-Mer, vol. 47, n? 166, pp. 76-137.

 1961 Les Noirs Refugies Boni de la Guyane Francaise. Memoires de 1'Institut
 Francais d'Afrique Noire. Dakar 63.

 1965 La vie materie/le des Noirs Refugies Boni et des Indiens Way ana du Haut
 Maroni. Paris: Office de la Recherche Scientifique et Technique d'Outre
 Mer.

 1968 Les Indiens Wayana de la Guyane francaise: structure sociale et coutume
 familiale. Paris: Office de la Recherche Scientifique et Technique d'Outre
 Mer.

 1970 Africa ins de Guyane: La vie mater ielle et l'art des Noirs Refugies de
 Guyane. Paris: Mouton.

 Kahn, Morton C.
 1928 "The Bush Negroes of Dutch Guiana", Natural History 28, pp. 243-252.

 1931a The Bush Negroes of Dutch Guiana. New York: publisher not given ?
 cited in Hurault 1970.

 1931b "Art of the Dutch Guiana Bushnegro", Natural History 31: 155-168.

 Kate, H. ten,
 1929-30 "Versierkunst der Boschnegers", West-Indische Gids 11-12, 1929-1930:

 437-442.

 King, Johannes
 1885 "Guerrilla Warfare: A Bush Negro View", translated from the original

 Sranan manuscript (1885) and republished in R. Price 1973d.

 Kobben, A. J. F.
 1967a "Participation and Quantification: Field Work Among the Djuka", in

 D. G. Jongmans and P. C. W. Gutkind (eds.). Anthropologists in the Field
 Assen: van Gorcum, pp. 35-55.

 1967b "Unity and Disunity: Cottica Djuka Society as a Kinship System", Bijdragen
 tot de Taa/\ Land- en Volkenkunde 123: 10-52, republished in R. Price
 1973d.

 1968 "Continuity in Change: Cottica Djuka Society as a Changing System",
 Bijdragen tot de Taal-, Land- en Volkenkunde 124: 56-90.

 1969a "Classificatory Kinship and Classificatory Status: The Cottica Djuka of
 Surinam", Man 4: 36-49.

 1969b "Law at the Village Level: The Cottica Djuka of Surinam", in L. Nader
 (ed.) Law in Culture and Society. Chicago: Aldine, pp. 117-140.

 1973 "Of Freedom and Bondage: The Cottica Djuka of Surinam", manuscript
 cited in R. Price 1973d.

 Lamur, H. E.
 1965 "De levensomstandigheden van de in Paramaribo werkende Aukaner

 arbeiders", Nieuwe West-Indische Gids 44: 119-132.



 RECENT ACCULTURATION OF BUSH NEGROES 83

 Louis
 1748 "Rebel Village in French Guiana: A Captive's Description" original ms. in

 Archives Nationales, Paris, republished in R. Price 1973d.

 Lowenthal, David
 1972 West Indian Societies. London: Oxford.

 Mathews, Thomas G.
 1966 "The Three Guianas", Current History 51: 333-337, 365-366.

 Neumann, Peter
 1967 Wirtschaft und materielle Kultur der Buschneger Surinames: ein Beitrag

 zur Erfonrschung afroamerikaner Probleme. Abhandlungen und Berichte
 des Staatlichen Museums fur Volkerkunde Dresden, Band 26, Berlin, 1967.

 Panhuys, L. C. van,
 1912 "Development of Ornament Among the Bush Negroes of Suriname", Actes du

 XVIII Congres International des Americanistes, Londres 1912, pp. 380-381.

 1930 "Die Bedeutung einiger Ornamente der Bushneger von Nederlandish Guyana"
 Actes du XXIV Congres des Americanistes, Hamburg 1930, pp. 196-206.

 Price, Richard
 1970a "Saramaka Emigration and Marriage: A Case Study of Social Change",

 Southwestern Journal of Anthropology 26: 157-189.

 1970b "Saramaka Woodcarving: The Development of an Afro-american Art",
 Man 5: 363-378.

 1972 "The Guina Maroons: Changing Perspectives in Bush Negro Studies",
 Caribbean Studies 11 (4): 82-105.

 1973a "Avenging Spirits and the Structure of Saramaka Lineagaes", Bijdragen
 tot de Taal-, Land- en Vokenkunde 129: 86-107.

 1973b "Kikoongo and Saramaccan: A Reappraisal", Journal of African Languages
 12: 1.

 1973c Saramaka Social Structure: Analysis of a 'Bush Negro' Society. Rio Piedras:
 Institute of Caribbean Studies, University of Puerto Rico.

 1973d Maroon Societies: Rebel Slave Communities in the Americas. New York:
 Anchor / Doubleday.

 1974 The Guiana Maroons ("Bush Negroes"): A Bibliographical Introduction,
 manuscript in preparation, cited in R. Price 1973d.

 Price, Thomas J.
 1970 "Ethnohistory and Self-Image in Three New World Negro Societies",

 in N. E. Whitten and J. F. Szwed (eds.), Afro-American Anthropology:
 Contemporary Perspectives. New York: Free Press.

 Sausse, Andre
 1951a "Pathologie comparee des populations primitives noires et indiennes de la

 Guyanne francaise", Bulletin de la Societe de Pathologic Exotique 44: 455-460.

 1951b Populations primitives du Maroni (Guyane francaise). Paris: Institut Geogra
 phique National.



 84 ALAN B. ANDERSON

 SCHAAD, J. D. G.
 1960 "Epidemiological Observations in Bush Negroes and Amerindians in Surinam",

 Tropical and Geographical Medicine 12: 38-46.

 Ste dm an, Capt. J. G.
 1796 "Guerrilla Warfare: A European Soldier's View", originally published as

 "Narrative of a five-years' expedition against the revolted Negroes of Surinam,
 1772-1777" London: Johnson & Edwards, 1796, vol. 2, pp. 105-114,
 republished in R. Price 1973d.

 Van Lier, W. F.
 1919 lets over de Boschnegers in de Boven Marowijne. Paramaribo: H. van

 Ommeren.

 1940 "Anteekeningen over het geestelijk leven en de samenleving der Djoekas
 in Suriname", Bijdragen tot de Taal-, Land- en Vokenkunde 99: 131-294.

 Van Velzen, J. U. E. Thoden
 1966 "Politieke Beheersing in de Djuka Maatschappij: een Studie van een

 Onvolledig Machtsoverwicht", Afrika-Studiecentrum, Leiden.

 1972 "Some Aspects of Power Exertion in Tapanahoni Djuka Society", in Peter
 Kloos and A. J. F. Kobben (eds.). Structure, Function and Process:
 Contributions of Dutch Anthropologists. Assen: van Gorcum.

 Van Wetering, W.
 1966 "Conflicten tussen co-vrouwen bij de Djuka", Nieuwe West-Indische Gids

 45: 52-59.

 1972 "The Dynamics of Witchcraft Accusations in Tapanahoni Djuka Society",
 in Peter Kloss and A. J. F. Kobben (eds.). Structure Function and Process:
 Contributions of Dutch Anthropologists. Assen: van Gorcum.

 1973 "Djuka Witchcraft Beliefs: A Sociological Approach", PhD dissertation.
 University of Amsterdam, cited in R. Price 1973d.


	Contents
	p. [61]
	p. 62
	p. 63
	p. 64
	p. 65
	p. 66
	p. 67
	p. 68
	p. 69
	p. 70
	p. 71
	p. 72
	p. 73
	p. 74
	p. 75
	p. 76
	p. 77
	p. 78
	p. 79
	p. 80
	p. 81
	p. 82
	p. 83
	p. 84

	Issue Table of Contents
	Anthropologica, Vol. 22, No. 1 (1980) pp. 1-156
	Volume Information
	Front Matter
	Caribbeana: Problems and Issues of the Seventies: Introduction [pp. 3-3]
	Strategies and Problems among Economic Elites in Jamaica: The Evolution of a Research Focus [pp. 5-23]
	Economic Elites in Jamaica: A Study of Monistic Relationship [pp. 25-44]
	Ethnicity, Ideology, and Class Struggle in Guyanese Society [pp. 45-60]
	Recent Acculturation of Bush Negroes in Surinam and French Guiana [pp. 61-84]
	Extra-Marital Mating Patterns in Caribbean Family Studies: A Methodological Excursus [pp. 85-118]
	Marriage and the Family in a White Caribbean Elite: The Impact of Descent for the Ethnic Persistence of the Sephardic Jews in Curacao [pp. 119-134]
	Book Review Article / Recension
	The State of Spatial Economic Research on Haiti: A Selective Survey [pp. 137-156]

	Back Matter



